1. Rambam, Guide for the Perplexed 1:2
The intellect enables humanity to distinguish between truth and falsehood, and this was found in Adam perfect and complete.  However, the shameful and the appropriate are in the category of the apparent rather than in the category of the intellectually graspable.  One does not describe the sphericalness of the heavens as “appropriate”, or the flatness of the earth as shameful, but rather as true and false.  Similarly in Arabic we describe the actual as true and the nonexistent as false, while we describe the appropriate and shameful as good and bad.  

Through the intellect Adam distinguished truth from falsehood in all intellectually graspable matters.  While Adam was still perfect and complete, possessing the thoughts and intellect which cause Scripture to say regarding him “You made him only slightly inferior to elohim”, Adam had absolutely no ability to utilize the apprehended or to comprehend them, so that even the most obviously and apparently shameful thing, nakedness, was not shameful to Adam, and Adam could not comprehend its shamefulness.

When Adam rebelled and turned to his imaginative desires and the pleasures of his physical senses, as Scripture says “that the tree was good (tov) for eating and that it was desirable to the eyes”, Adam was punished by the removal of that intellectual comprehension, and as a result Adam rebelled against the commandment which Adam had been commanded by virtue of his intellect, and he acquired comprehension of the apparent and sank into the realm of the shameful and appropriate.

2. John Keats, Ode to a Grecian Urn
When old age shall this generation waste, 
        Thou shalt remain, in midst of other woe 
    Than ours, a friend to man, to whom thou say'st, 
"Beauty is truth, truth beauty," - that is all 
        Ye know on earth, and all ye need to know.

3, Talmud Bava Metzia 84a
Rabbi Yochanan said:  
I am a remnant of the beautiful people of Jerusalem.

(If one wishes to see the beauty of R. Yochanan – 

he should take a silver cup straight from the smithy, 
fill it with the seeds of a red pomegranate, 
surround its rim with red roses, 
and place it between the sun and the shade;

that radiance – 

is a semblance of the beauty of R. Yochanan.)

בבא מציעא פד. 
אמר רבי יוחנן: 
אנא אשתיירי משפירי ירושלים. 

האי מאן דבעי מחזי שופריה דרבי יוחנן – 
נייתי כסא דכספא מבי סלקי, 
ונמלייה פרצידיא דרומנא סומקא, 
ונהדר ליה כלילא דוורדא סומקא לפומיה, 
ונותביה בין שמשא לטולא; 
ההוא זהרורי – 
מעין שופריה דרבי יוחנן.

4. SBM Alum Rabbi Elliot Stern, based on a conversation with Rabbi Aryeh Klapper
If we assume that Shir HaShirim is in fact intended to be an allegory, this would mean that the allegorical meaning is the p'shat of the sefer. However, to write allegorically means writing with two levels of meaning in mind, that of the literal understanding, and the desired non-literal message. The allegory is created by the relationship between the literal meaning and the

allegorical meaning. Without first understanding the mashal, any interpretation of the nimshal is not true to the text. So, for example, if the allegory of Shir Hashirim is about the relationship between God and Israel, then the characters, Shepherdess and her beloved, actually refer (l'fi pshuto) to Israel and God. However, the text on the literal level must still be meaningful and coherent in order for the second level meaning, rightly called the true meaning, to be abstracted from it (isn't that what allegory is after all). If it were the case that the text has no literal meaning, then we would not be dealing with an allegorical text, but rather with a coded text. The Shepherdess would not simply refer to Israel, but, in contradistinction to other times it is

used, the word itself would actually mean Israel. If this were to be the case, any object could have been used, and the story itself need not have been coherent, and there would be absolutely no reason to translate it literally (as in the normal usage of the words), as doing so would simply be getting it wrong. However, I think that we have traditionally held that Shir Hashirim is an allegory, and therefore, needs to be understood in relationship to the literal meaning.
5. Rashi to Genesis 1:1

Bara E-lohim – 

and it does not say “Bara Hashem”,

because initially it arose in Thought 

to create it with the ‘Attribute of Justice’ – 

He saw that the world would not endure, 

so He placed the ‘Attribute of Mercy’ first 

and partnered it with the ‘Attribute of Justice’.

This is the intent of Scripture when writing (2:4)

“On the day Hashem E-lohim made earth and heavens.”


רש"י בראשית פרק א:א
"ברא אל-הים" – 
ולא אמר "ברא ה'"; 
שבתחלה עלה במחשבה 
לבראתו במדת הדין – 
ראה שאין העולם מתקיים, 
הקדים מדת רחמים 
ושתפה למדת הדין. 
היינו דכתיב (להלן ב ד) 
"ביום עשות ה' אל-הים ארץ ושמים".

5. Seforno to Genesis 2:9

“Tov and ra” – 

To choose the sweet 
even though it damages,

And to despise the not-sweet even though it is effective

ספורנו לבראשית ב:ט
טוב ורע – 
לבחור בערב 
אף על פי שיזיק, 
ולמאוס הבלתי ערב 
אף על פי שיועיל
6. Shulchan Arukh Orech Chayyim 307:16

Figures of speech and metaphors 

of nonsacred conversation and words of desire, 

such as the Book of Emanuel, 

and also books of wars, 

it is forbidden to read them on Shabbat; 

and even during the week it is forbidden 

because of “moshav leitzim”

[here: “the encampment of those who devalue the valuable and value the valueless”], 

and (one who reads them) transgresses

 “al tifnu el haelilim” – 

meaning “do not turn G-d out of your mind”; 
and with regard to words of desire, there is in addition 
the issue of “inciting the yetzer hora”; 
so that all those who compose them, or who transcribe them, and needless to say, who print them, 
are causers-of-sin for the public.

Rabbi Moshe Isserles: 
But it seems right to distinguish 
and say that the prohibition against reading 
nonsacred conversation and stories of war 
applies only if 
they are written in “the tongues of idolatry”, 
but in the Holy Tongue, it is permitted.  
(This seems to me correct from the language of Tosafot, 
and the custom is to be lenient in this matter.)


שולחן ערוך או”ח שז:טז 
מליצות ומשלים 
של שיחת חולין ודברי חשק, 
כגון ספר עמנואל, 
וכן ספרי מלחמות, 
אסור לקרות בהם בשבת; 
ואף בחול אסור 
משום "מושב לצים". 

(תהילים א, א) 
ועובר משום 
“אל תפנו אל האלילים” -

(ויקרא יט, ד) 
לא תפנו אל מדעתכם; 

ובדברי חשק, איכא תו 

משום מגרה יצר הרע; 

ומי שחיברן ומי שהעתיקן,  
וא"צ לומר המדפיסן, 

מחטיאים את הרבים. 
הגה: 
ונראה לדקדק 

הא דאסור לקרות 

בשיחת חולין וספורי מלחמות, 

היינו דוקא אם 
כתובים בלשון לע"ז, 
אבל בלשון הקודש, שרי. 

(וכנ"ל מלשון שכתבו התוספות פרק כל כתבי, 

וכן נהגו להקל בזה). 

7. Mishnah Berurah 307:16:58

Nonsacred – 
this does not include 
Josippon and the Book of Genealogy 
and the Chronicle of R. Y. Cohen, 
and Shevet Yehudah, 
as from them people will learn 
words of mussar and religious awe/fear, 
and therefore 
even when written in the languages of idolatry
they are permitted.

משנה ברורה שז:נח 
חולין – 
ואין בכלל זה 
יוסיפון וספר יוחסין 
ודברי הימים של ר"י כהן 
ושבט יהודה 
שמהם ילמדו 
דברי מוסר ויראה 
וע"כ 
אפילו כתובים בלעז 
שרי:

8. Rabbi Joseph B. Soloveitchik, Halakhic Man
Creativity – 
this is the embodiment of the ideal of holiness.  Nothingness and nonbeing, absence and chaos, 
nurse from the unsanctified realm; 
complete being and developed existence 
feed from the domain of the holy.  
When a human wills to reach the status of holiness, his task is to transform into a shaper of worlds.  
If a human does not create and generate new things – he does not become sanctified to his G-d.  
The passive type, 
who dawdles in fulfilling the destiny of creativity, does not become holy . . .

הגרי"ד סולובייציק, "איש ההלכה",  
יצירה – 
זהו גישום האידיאל של קדושה.  
האפס והאין, וההעדר והתוהו, 
יונקים מתחום החול;

ההויה השלימה והישות המשוכללת 
ניזונות מרשות הקדש.  
כשאדם רוצה להגיע למדריגת הקדושה, עליו ליהפך ליוצר עולמות.  
אם אין אדם יוצר ומחדש – 
אין הוא מתקדש לאלקיו.  
הטיפוס הפסיבי, 
המתעצל במילוי תעודת היצירה, 
אינו מתקדש . . .

9.

Adam's Song

In your eyes, a thousand stars gleam

through a sunless void, black as the night 

before the first dawn.  In you the very seam

of Creation, the original separation between dark and light.

But one seam was not enough.  Earth, water, wind, and fire

were still bound together as undifferentiated clay

that had no color and could not desire.  

What use light when everything is gray?

So G-d continued working.  His Creation thread

soon spanned the seams of a patchwork quilt

and nearly held - desperate angels knotted as he said

"Let us make man".  But we created guilt,

perhaps irredeemable.  Yet if you would 

be my love, all might still be very good.
Elijah’s Second Reply to G-d

To be chaste is not the same

as being senseless; no man can be aflame

without desire

and zealots burn, not with Mosaic fire,

many-hued, which leaves its fuel intact, 

but with consuming passions that char

everything within them black
and white.  Each love of ours yields yet another scar.

I still remember her quiet, delicate voice, and her transcendent joy

when G-d, through me, restored her still, small boy

to life.

I could purge love of anger and take her to wife.  

Instead - hear my credo, word for word as before;

I understand beauty, but I love truth more.

