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The Necessity and Impossibility of Religious Zionism

1. Rashi Sukkah 41a
ואי קשיא דבלילה אינו נבנה . . . הני מילי - בנין הבנוי בידי אדם, אבל מקדש העתיד שאנו מצפין, בנוי ומשוכלל הוא יגלה ויבא משמים, שנאמר (שמות טו) "מקדש ה' כוננו ידיך".
If you challenge by saying that the Sanctuary must not be built at night . . . that rule applies only to a human-built structure, but the future Sanctuary we anticipate, it will be revealed and come from Heaven built and complete, as Scripture says: “A Sanctuary Hashem that Your hands established”.
2. Mussaf Amidah for Shalosh Regalim

ומפני חטאינו גלינו מארצנו ונתרחקנו מעל אדמתנו 

ואין אנחנו יכולים לעלות ולראות ולעשות חובותינו בבית בחירתך

בבית הגדול והקדוש שנקרא שמך עליו

מפני היד שנשתלחה במקדשך

As the result of our sins

we were exiled from our homeland

and we were distanced from on our earth

so we are unable to go up and be seen and perform our duties in the house You chose

the great and holy house which is called by Your Name

because of the Hand that was sent against Your sanctuary.

3. The Chosen, Chaim Potok

Reuven Malter:  Some people think Israel is place for Jews to live, not only to die. 

Rabbi Saunders:  Who are these people?  Who are these people?  Apikorsim!  Goyim! Ben Gurion and his goyim will build Eretz Yisroel?  They will build for us a Jewish land?  They will bring Torah into this land?  Goyishkeit they will bring into the land, not Torah!  God will build the land, not Ben Gurion and his goyim!  When the Messiah comes, we will have Eretz Yisroel, not a land contaminated by Jewish goyim!

The land of Abraham, Isaac, and Jacob should be built by Jewish goyim, by contaminated men?  Never!  Not while I live!  Who says these things?  Who says we should now build Eretz Yisroel?  And where is the Messiah?  Tell me, we should forget completely about the Messiah?  For this six million of our people were slaughtered?  That we should forget completely about the Messiah, that we should forget completely about the Master of the Universe?
4. Rambam, Laws of Kings 12:1-5
אל יעלה על הלב שבימות המשיח יבטל דבר ממנהגו של עולם, או יהיה שם חידוש במעשה בראשית, 
אלא עולם כמנהגו נוהג, 
וזה שנאמר בישעיה "וגר זאב עם כבש ונמר עם גדי ירבץ” משל וחידה – 
ענין הדבר שיהיו ישראל יושבין לבטח עם רשעי עכו"ם המשולים כזאב ונמר . . .
ויחזרו כולם לדת האמת, ולא יגזלו ולא ישחיתו . . .
וכן כל כיוצא באלו הדברים בענין המשיח הם משלים, ובימות המלך המשיח יודע לכל לאי זה דבר היה משל, ומה ענין רמזו בהן. 
אמרו חכמים: אין בין העולם הזה לימות המשיח אלא שיעבוד מלכיות בלבד . . .
ובאותו הזמן לא יהיה שם לא רעב ולא מלחמה, ולא קנאה ותחרות, שהטובה תהיה מושפעת הרבה, וכל המעדנים מצויין כעפר, ולא יהיה עסק כל העולם אלא לדעת את ה' בלבד, ולפיכך יהיו ישראל חכמים גדולים ויודעים דברים הסתומים וישיגו דעת בוראם כפי כח האדם, שנאמר כי מלאה הארץ דעה את ה' כמים לים מכסים . . . 
Do not consider the possibility that in the days of the Messiah anything of the custom of the world will be nullified, or that there will be anything new in Creation, rather the world will go on as accustomed.
That which Yeshayah said “the wolf will live with the sheep, and the leopard pasture with the goat” – was a parable and riddle,
the intent being that Israel will dwell securely with the wicked idolaters who are compared to the wolf and the leopard . . .

and they will all return to the true religion, and not steal or destroy . . .

and all similar statements regarding the Messiah are parables, and in the days of the Messianic King, we will know what the parables represent, and what theme they hint at.

The sages said: There is no difference between this world and the days of the Messiah other than the subordination to governments . . .

And in that time there will be no famine nor war, nor jealousy nor envy, as the good will be widespread, and all pleasures as common as dust, and the whole business of the world will be only to know Hashem.  Therefore Israel will be great sags and know the sealed-off matters and comprehend the mind of their Creator to the extend of human capacity, as Scripture says “for the land will be filled with knowledge of Hashem as water covers the sea . . .”

5.  Tradition, Summer 1968, “The Religious Meaning of the Six Day War”

WALTER S. WURZBURGER:

Orthodox Jewry is frequently accused of not facing up to the religious implications of the establishment of the State of Israel.  As yet we have not formulated a proper response to the holocaust nor have we reacted in religious terms to the realities of Israel's independence.

With only a few exceptions, both our religious consciousness and behavior have for all practical

purposes ignored the historic dimensions that have been introduced by Medinat Israel. Although the panorama of Jewish existence has been completely overhauled, the area of religious life does not appreciably reflect the upheavals of our times.  
Impatience with the religious community's reluctance to grapple with these issues has grown immeasurably as a result of the Six Day War. Many maintain that the spectacular victories culminating with the recapture of Jerusalem represent an extraordinary manifestation of divine purpose in history.  They are convinced that the events  leading from the holocaust to present-day Israel reveal in a unique and special way that God acts in history. Others disagree. We cannot, they argue, presume any of God's purposes nor are we equipped to apprehend a special divine intervention. As rational human beings we must interpret historical events in purely naturalistic categories.  Historic phenomena must, therefore, be explained exclusively in the light of political and military realities. 
However, even if we were to assume that the events in Israel were due to the direct intervention of the Almighty, we are still left with the formidable problem of establishing criteria by reference to which we can determine whether and to what extent a historic event or group of events should be directly attributed to the manifestation of Divine Providence. So far, apart from offering slogans, very  little has been done to answer this question. But in the wake of developments since the Six Day War and the "miraculous" conquest of Jerusalem, it is imperative that we come to grips with the historic realities of our time and account for them in theological terms. 
To crystallize our thinking about this issue and to provide a framework for discussion of these events, TRADITION has invited you as sensitive Jewish thinkers representing both the perspective of Israelis and Americans, to direct your attention to the following questions:
1. It has been said that the Six Day War represents a unique demonstration of God's acting in history. Do you believe that the Six Day War revealed God's operation in history to a far greater extent than other events since the establishment of the State? (For instance, the War of Liberation or the Sinai Campaign.)

2. Do the events in Israel reveal God's acting in history in a different way from other major events of our time which may also be said to reveal God's judgment in history for example, the Cold War,

Vietnam, race riots, etc.?

3. Do you look upon the events in Israel as a miracle that cannot be accounted for in terms of social, political, military or economic factors?

4. How would you compare the "miracles" of the Six Day War with the miracles of Chanukah and Purim?

5. If you attribute theological significance to the events in Israel, what are the practical repercussions for our religious life today?

6. Do you believe that the rebirth of Israel culminating now with the recapture of Jerusalem indicates that we are on the verge of a Messianic Era? 

Michael Wyschogrod

The history of the entire world is in God's hand. Where does He move the world? This is one of the great mysteries. We find ourselves in a relatively clearer position, however, when dealing with Jewish history. Here we encounter a peculiar process which operates on unique principles set forth by the early Hebrew prophets and fortified by the teachings of the Rabbis.  
Moving along against this setting, our task is not to probe whether we can see God's hand in the events which take place and then search for a theological interpretation of these events. Our method in this case is rather the reverse: we have to see how and to what extent do the events fit into God's design of Jewish history as outlined and prescribed in such remarkable detail in the Torah and in the utterances of the prophets and sages. It is not God's intervention that we should take pains to seek, but rather examine our part in the events which we witness.

The events themselves must he analyzed and verified vis-a-vis the prescription spelled out to us in Scriptures and tradition.  When we have done this we may be shocked to discover that the word of God is being fulfilled in our own days not just in some general way, but to the most minute detail.  

It is hard to find a more detailed description of the great holocaust visited on our people than the one which is rendered in the chapters of the Admonition (Tokhechah) in

Deuteronomy and Leviticus. These chapters are a precise and concise summing up of the state of Galut as experienced by our people in the last two thousand years, reaching its bitter climax during the last, (alas, it was not the first) holocaust.  Similarly, I can find no better description of the return of the Jews to the land of Israel, the rehabilitation of the soil, the reestablishment of the state, the ingathering of the exiles and the regaining of Jerusalem - than in the prophecies recorded thousands of years ago by almost every prophet and psalmist of Israel.  Quotations from the Bible or sayings of the Rabbis to prove this are, I believe, not necessary. Open

any book of the Bible or the Midrash and they are there, before you. All of these prophecies, if applied to recent events, or shall we better say, all the events which we have seen with our own eyes in recent years, if tested against these ancient-but-not-antiquated prophecies, point to one thing, namely the kaytz, the end of galut, and the beginning of geulah with all its implications.

The recent events in Israel can indeed, well be "accounted for in terms of social, political, military or economic factors." The miracle of the return of the Jewish people to its homeland (which, please mind, does not, as matter of fact, have any equivalent in world history) does not depend on the supernaturalness of these events, but in their very happening within nature.  This, I believe, is the right concept of a miracle in Jewish thinking which emphasizes nes (miracle) within teva (nature). We do not require events which run contrary to nature as proof of God's role in this process of geulah.  The greatest "miracle" of all is not that the victories of the Six Day War came despite the prevailing "social, political, miltary or economic factors," but, that the Jews, with the help of the Almighty, have again created, in the last few decades, the conditions which made it possible for Israel to win the war for its survival in such an astonishing fashion. 
For us, the question should not be whether God is now on our side, but, whether we are on God's side, to fulfill His will and blueprint.  As Jews, this second question is more meaningful to us on our unique march from Sinai to Sinai. It is of more vital significance than the question if the events are miraculous.

For the last hundred years we have had hints telling us Jews that the time of our exile is over. That Israel is established, that the land is being cultivated are signs of the kaytz. Now the Six Day War has expressed this feeling more forcefully.  Actually the first Jew who settled Rishon L'Zion or Zikhron Yaakov evoked the same miracle, the same revelation of the hand of God as the Israeli Air Force which destroyed the Egyptian planes. It is all part of one story, one saga, the

beginning of the re-establishment of Eretz Yisrael and the return of the exiles either out of their

free will or of being forced to do so. 
It is the belief of many gedolim that the return of Jews to Eretz Yisrael will hasten the arrival of the Messiah. Everything in Jewish history so far points to this and we are witnessing its fulfillment. We already are on a very advanced stage of the arrival of the Messianic Era - not just on the verge of it. Our casting doubt on this is tantamount to questioning the validity of Torah and prophecy. It is a serious flaw in our faith.
SHEAR YASHUV COHEN
There is no doubt in my mind that we are living now in yemot ha-mashiach. I have no explanation for the shoah (holocaust). I have no explanation for the miracles of the War of Independence. I have no other explanation for the miracles of the Six Day War but the belief that we are part of the final geulah. Both Rav Kook ztl and Rav Herzog zt”l had the same idea. It is tragic that the present leadership of the rabbinate in Israel and outside of Israel is afraid to rise to the moment by creating new means and methods. Our minds should he geared to making

Israel the central abode of the Jewish people, to making it a mamlekhet kohanim v'goi kadosh (a kingdom of priests and holy nation).  It's not a theological question any more; it's admitting that what we see and hear is the hand of God acting in history.

I am sure that the Six Day War has started a new era of understanding between religions. The Jew will not be an am golah (a people in exile), that lives among others and has to clarify the dividing principles between Jew and Gentile. It is now becoming an or l'goyim (a light for the nations).  This, I think, is the deep meaning of the happening of the Six Day War from a religious point of view.

WALTER S. WURZBURGER:

But where are the universalistic implications that are associated with the Messianic Era? After all, Isaiah did not speak about a Messianic Era merely in terms of the restoration of the Jewish people, but he also predicted an era of universal peace and justice.

SHEAR YASHUV COHEN:

That's why I've mentioned interfaith relationships. I believe that the techiat haguf (the political and economic revival of the State of  Israel) is only the beginning – a starting point. Miracles on the sphere of religious experience in the State of Israel will follow. Then we'll see the real Messiah.

WALTER S. WURZBURGER:

With the Vietnam War, the Cold War, race riots are you prepared to claim that we are in the midst of the Messianic age?

SHEAR YASHUV COHEN:

I feel these are additional reasons why I believe we are reaching that point.

NORMAN LAMM:

We are, I think, going very far astray if our two participants from Israel declare so positively and, to me, with shocking dogmatism, that we are presently in the midst of yemot hamashiach.  I must say I feel astounded. For if you accept this as the Messianic Era you have to draw certain consequences . . . you have to be aware that, unconsciously, you are adopting the Reform interpretation of the Messianic Era.  Mashiach is no longer an individual personality.  Speaking of an era instead of a personality as the Messiah smacks more of 19th century progressivism than it does of the original Jewish concept.
I'd like to remind you that the Messiah according to the interpretation of our Sages, wilI come only behesech hadaat (by distraction). The more we talk about him, the less likely

he's going to come . . .
We should try to understand what has happened in terms of hester panim and nesiat panim because they have religious consequences.  It means that our people have seen something and therefore the burden falls upon us as Orthodox, committed Jews to do something; whereas if the events are part of the Messianic Era the attitude may well be: "I'm satisfied with having built an army, let's forget the Messiah."  The point is that we are now in a stage where an entire people has once again seen the penei HaShechinah,  be'galuy, here in America.

Thus we have certain opportunities  and we must draw certain consequences.

Whereas, if you speak only in messianic terms, I'm afraid it is going to be as fruitless as it always has been.
6.  Tradition, Summer 1992, “Symposium on Religious Zionism” 

DR. MICHAEL WYSCHOGROD
. . .  I do not preach absolute non-violence under all circumstances. But I preach a high degree of non-violence, a hatred of violence, a love of the land combined with a high degree of non-violence, a largely non-violent Zionism, a messianic Judaism that keeps alive the living expectation of the Messiah but also the messianic repudiation of violence, a love of all human beings whether Jewish or non-Jewish, a willingness to wait and even temporarily yield territory if this will save us from bloodshed.

We may be on the verge of the messianic era but whether we are or not may depend on us. I simply cannot believe that the messianic era will be preceded by the reality of Jews becoming accustomed to killing.  I find it much easier to believe that the messianic era will be preceded by the reality of Jews recognizing the image of God in all human beings, even those foolishly convinced that God did not promise the land to his people.

Genesis 32:8 and Rashi thereupon
וַיִּירָא יַעֲקֹב מְאֹד וַיֵּצֶר לוֹ – "ויירא" שמא יהרג, "ויצר לו" אם יהרוג הוא את אחרים:
Yaakov was terrified, very much, and he was troubled - “terrified” lest he be killed, “and he was troubled” as to whether he would kill others
DR. DAVID BERGER
Although God's knowledge is unlimited and the possibility of His intervention is always present, many major authorities have maintained that miraculous intervention in the daily lives of ordinary Jews is relatively infrequent, and some degree of uncertainty extends to larger matters as well. I am inclined to believe, for example, that God had something to do with the low casualty rate following the launching of Scud missiles toward Israel, but I do not feel that my faith requires the categorical affirmation that He changed the flight path of a particular missile or caused its warhead to malfunction. Nonetheless, there are events that are so earthshaking within the context of Jewish belief that the failure to attribute them to divine intervention leaves Judaism bereft of meaningful faith in the God of Hazal and of the prophets.

The establishment of the State of Israel and the capture of Jerusalem are such events. Given the most fundamental assumptions about providence, the goodness of God and His concern for the Jewish people, the position that developments of such magnitude came about wholly through the working of an impersonal historical process is inadmissible. It banishes God

from history and declares in effect that "the Lord has forsaken the earth"  (Ezek. 8:12; 9:9). If the hand of God is not to be found in these events, where is it to be found?

Recognition that the establishment of Israel is an act of God undoubtedly has practical religious repercussions. It means that the refusal to celebrate Yom Haatzmaut and Yom Yerushalayim is a refusal to give thanks to God. It means that support of Israel is a religious imperative and that the obligation of aliya demands serious attention.

7.  Fate and Destiny, Rav Yosef Dov Soloveitchik trans. L. Kaplan, p. 25, 41, 117, 138


Eight years ago, in the midst of a night of terror filled with the horrors of Maidanek, Treblinka, and Buchenwald, in a night of gas chambers and crematoria, in a night of absolute divine self-concealment (hester panim muhlat), in a night ruled by the satan of doubt and apostasy which hsought to sweep the maiden from her house into the Christian church, in a night of continuous searching, of questing for the Beloved – in that very night the Beloved appeared.  “G-d who conceals himself in His dazzling hiddenness” suddenly manifested Himself and began to knock at the tent of His despondent and disconsolate love twisting convulsively on her bed, suffering the pains of hell.  As a result of the knocks on the door of the maiden, wrapped in mourning, the State of Israel was born!

How many times did the Beloved knock on the door of the tent of His love?  It appears to me that we can count at least six knocks . . . 

He has already been knocking for more than eight years and still has not received a proper response; nevertheless, He continues to knock.  We have been fortunate.  The Beloved did not show any particular regard to His own cherished darling, but He continues to favor us.  On that fateful night, the maiden’s beloved knocked on the door of her tent for only a brief moment and then disappeared, while He treats us with extreme patience . . .


We admire the state with all our heart, we pray for her welfare, we send her our sons and stand united to defend her.  But it is not the highest good.  Our highest ideal is our faith; the basic foundation of our existence is that “beyond the river” which symbolizes the people in its confrontation with G-d and with its unique way of life . . .


True, we are not always happy with certain actions and tactics of the government.  But this does not detract from the importance of the State of Israel as the instrument for the realization of “possessing the land”.  We know that the government is not itself the State.  Governments come and governments go, but the land – and the State, we hope to G-d – remain forever!

8.  Yeshayah Leibowitz, “Victory and Might” (trans. Isaac Gottlieb, Tradition, Spring 1969)
The conquest of the whole of Eretz Yisrael . . . by the army of Israel, some 2,000 years after the people of Israel lost sovereignty in its land and was exiled from it, is an event without historical precedence. Its impact is very great, even if all its practical implications have not as yet been clarified. It has undoubtedly effected a change in the reality of Jewish existence - and

this change is a fact. The question remains whether there has also been a turning point in orientation, in the spiritual foundation of Jewish being and in the approach to Judaism. . . in short,

a change in the realm of values. Because of the essential relation between the religion of Israel and the Jewish people throughout the generations, it seems to many religious Jews - especially

to the religious members of the government and the patriotic youth - that the events of 1967 are interwoven in the progression of "the Messianic redemption," with all the different meanings and implications which have been tied to this concept . . . The victory is taken as a religious achievement, and the military bravery which brought it - as an expression of religious awakening …
Choosing any sort of interpretation from all the meanings which the term "spiritual" implies . . . it is not possible to attribute to the Six Day War, to the victory and to the conquests, any spiritual significance, nor can any results in the realm of the "spiritual" be expected to grow out of these events. Inasmuch as there was any "awakening" of the Jewish people in Israel and in the Diaspora, it was in the military, warlike sense - a common phenomenon in every nation, every society and every culture, and perhaps one of the inferior ones. There is nothing specifically Jewish in this trait. We have seen wartime bravery revealed in England - during the "Blitz" in London, in Russia - when the Germans stood at the gates of Moscow, Leningrad and Stalingrad . . . and in Hitler's Germany, whose people and army continued to fight at the cost of their lives until the very end, when all hope was gone forever.

There is no need to be enthused by military heroism and ability to battle. These qualities are to be found, and are found even today, among the good and the bad. . . among those who fight for lofty ideals and among those who fight for evil and vanity . . .

If there was no purpose in society and state in Israel before the six days, no sense of purpose was rendered by the war. It was a battle that was not for Torah and which did not stem from the power of Torah nor from its direction; but simply a great national-patriotic act of State, which is neutral in the purview of religion. . . .

The generation that beheld the ten plagues in Egypt and witnessed the splitting of the sea - they lacked faith and were destroyed in the desert. Those that saw revelation on Mount Sinai made the Golden Calf forty days later. But the experience of thousands of years testifies that tens of generations of Jewish men, women, and children were educated to love God and to

revere Him to the point of martyrdom for the Sanctity of His name (Kiddush Hashem). God's presence never revealed itself to them, nor were miracles performed for them, nor was there

salvation from their enemies and no prophets appeared in their midst. . . but they were educated in Torah and mitzvot. . . .

In summation: There are no spiritual or educational implications to the Six Day War, the capture of Jerusalem, the "Whole Israel."  One cannot reveal in these events religious meaning.

The pressing problems which Israel and Judaism encountered prior to the fifth of June are still encountered today.

9.  STATE AND RELIGION, Yeshayahu Leibowitz (translated by David Landau)

First appeared in Tradition Volume 12, No.3-4 (Winter/Spring 1972)
 A. General Principles
(1) The state has no intrinsic value; only an instrumental value. This principle is common to both the religious (theocentric) approach and the humanist  (anthropocentric) approach. Attributing to the state an intrinsic value is the essence of the fascist approach.

  
The state itself is the enemy of the individual, since it is—by its very nature—an apparatus of power and coercion. Being an apparatus of this kind, it can neither realize nor embody "values" (in every sense of the term "value"): things of value are only achieved by men and not by the "state" (i.e. the governmental apparatus), and to achieve them men struggle among themselves within the framework of the state. There is not—nor can there be—unanimity among men concerning "values": thus the state serves as an arena for internal struggles.

  
The only reason, the only justification, for the existence of the state is the need it fulfills. This "need" exists on two levels: the existence of the individual ("Were it not for fear of the government men would swallow each other alive"); and the existence of "The Nation." All power and all authority of the state beyond the fulfillment of these vital needs is tyranny, since all authority (in any regime) is converted immediately from a means to an end, and is exploited by the rulers (in every conceivable régime) to strengthen their own rule. The essence of democracy is the limitation of governmental authority to the minimum required to fulfill the vital needs of the citizens. In other words—democracy means defending the individual from the power of his state.

. . .
Even the network of Mitzvot between man and his fellowman—and  these include Mitzvot between man and society, man and the nation, and man and the state—were not instituted from a humanist motivation. Human reality—both individual and collective—is viewed not per se, but from the viewpoint of the service of God. That which from an anthropocentric angle is seen as the ends of the state and the needs and interests of the individual related to it, is seen from the religious viewpoint as only the means to an end. 

  
This leads to a basically critical approach to the state, even though its existence is recognized as essential. The conflict between religion—in the sense of Judaism of Torah and Mitzvot—and state is of the essence of both religion and the state. Every state—and this includes the state of the Jewish Nation as it in fact existed in the past, as it exists at present, and as it will exist in the future, excluding the Messianic-Utopian state must by definition be secular. Never throughout history did the Jewish Nation have a "Torah state": at various periods it had states wherein those who observed the Torah fought battles for the Torah—from spiritual-educational struggles to bloody civil wars.

10. A Living Covenant, David Hartman, p.287

For many Jews, Israel has become the last substitute for traditional Judaism.  Israel is possibly the last haven in the worked for Jewish secularism.  Israeli “normalcy” enables many to assimilate and be like all the nations of the world without feeling guilty for having abandoned their ancestors.  With all the risks that Israel poses to the future of covenantal Judaism, I am nonetheless prepared to build my hopes for Judaism’s future on this new reality.  For, as the tradition teaches, where there is a potential for desecration, there is also a potential for sanctification.


I live with the guarded hope that out of this complex and vibrant new Jewish reality will emerge new spiritual directions for the way Judaism will be lived in the modern world.  Israel expands the possible range of halakhic involvement in human affairs beyond the circumscribed borders of home and synagogue to the public domain.  Jews in Israel are given the opportunity to bring economic, social, and political issues into the center of their religious consciousness.  The moral quality of the army, social and economic disparities and deprivations, the exercise of power moderated b moral sensitivity – all these are realms that may engage halakhic responsibility.  From this perspective, the fact that Israel enables us to make the whole of life the carrier of the covenant is in itself sufficient to ascribe profound political significance to the secular revolt that led to Israel’s rebirth.  I celebrate Israel’s Independence Day with the recitation of the Hallel psalms thus expressing gratitude to G-d for having been given the opportunity to renew the full scope of the covenantal spirit of Judaism.  My religious celebration is not a judgment on G-d’s activity, but only on the opportunity that Israel made possible.  The opportunity may be missed.  But that does not in any way detract from the religious possibilities created by the event.  The recitation of psalms of thanksgiving on Independence Day does not entail any divine guarantee regarding the successful realization of those opportunities.

11. Aryeh Klapper
A core presumption of the Halakhah is that individuals, men and women, have the right to “a normal life”, free from unwarranted control and coercion, with the capacity to determine the contours of one’s life.  This is reflected in Hilkhot Nezikin, Hilkhot Kibbud Av VaEim, the law of the Furtive Trespasser, and other areas of Halakhah.  The Rav often termed this capacity for self-determination “dignity”, or kavod, and saw its achievement as a primary religious desideratum, leading, for example, to his religiously valorizing improvements in technology.  It follows reasonably that there is value in national self-determination as well. 
