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Shir haShirim Rabbah
178 Mp wan pw’ — Where was this said?
R. Chinena bar Pappa said: At the sea,
as Scriptures says: “To the horses in Pharaoh’s chariots”
R. Yuda the son of R. Simon said: At Sinai . . .
A Dberaita in the name of R. Natan: The Holy Blessed One in His honored greatness said it,
as Scripture says: “n»»wn 7" asher l[iShlomoh” — to the King to Whom peace belongs
Rabban Gamliel says: The ministering angels said it
Shir haShirim — the song said by the sarim above
R. Yochanan said: At Sinai,
as Scripture says: “Let Him kiss me with the kisses of His mouth”
R. Meir says: In the Tent of Appointment . . .
The Sages say: In the House of Eternity . . .

Acc. to the opinion of R. Chinena bar Pappa, that it was said at the sea —

“May He spread over us the Holy Spirit and we will say before Him many songs;
Acc. to the opinion of Rabban Gamliel, that the ministering angels said it -
“May He give us of the kisses with which He kissed His children”;

Acc. to the opinion of R. Meir, that it was said in the Tent of Appointment —
“May He cause His fire to descend to us and accept His sacrifices”;

Acc. to the opinion of R. Yochanan that it was said at Sinai:

“May He bring kisses out to us from within His mouth”

Rabbi Yehoshua said:
Two Statements were heard by Israel from the mouth of the Holy Blessed One: Anokhi and Lo
Yihyeh lekha . . .



http://realiajudaica.blogspot.com/2011/04/0n-reading-and-translating-shir-ha.html

Now, the Stone translation misleadingly purports to be "allegorical, based on Rashi's commentary." But
the translator should have written, more accurately, "based on the allegorical portion of Rashi's
commentary." The ArtScroll translation is not faithful to Rashi's program. The critical thrust of Rashi's
method has been ignored throughout the translation and omitted from the presentation of Rashi's
introduction. | further believe that had Rashi himself translated SHS into Old French, he would have
based it on the literal thread of his commentary.

This is not to say that for Rashi, the peshat and derash layers are equivalent or interchangeable.

The peshat, no doubt, is the means to the deeper level of derash. Yet Rashi insists on precise mastery of
the literal text to appreciate the book's ultimate meaning. Peshat is the foundation and the framework
upon which derash is built.

Like Rashi, the editor of the Stone Chumash justifies his methodology:

.. .The Song is an allegory. It is a duet of love between God and Israel. Its verses are so saturated with meaning that
nearly every one of the major commentators finds new themes in its beautiful but cryptic words. All agree, however,
that the true and simple meaning of Shir HaShirim is the allegorical meaning. The literal meaning of the words is so
far from their meaning that it is false ... Has it been misinterpreted by fools and twisted by scoundrels? Most
assuredly Yes! . ..

-- R. Nosson Scherman, The Chumash, ArtScroll Series, Stone Edition, (Mesorah, Brooklyn, 1998), pp. 1263-1267.
The last sentence appears verbatim in the "Overview" of the original ArtScroll edition; see R. Nosson

Scherman, Shir haShirim, (Mesorah, New York, 1977), p. Ixvi. This edition also includes the truncated version of
Rashi's introduction, on p. 67.

But this statement is, at best, inaccurate. "All" do not agree, certainly Rashi would not, "that the true and
simple meaning of Shir HaShirim is the allegorical meaning.” The "literal meaning” is not "false"; it is part
of a "true" reading of SHS (I am using ArtScroll's terminology -- "true™” and "false" are, of course,
inappropriate categories in this context).

There is no doubt that the literal layer of meaning in SHS was critically important to Rashi, as it should be
to us. And if those who have "misinterpreted and twisted" SHS (presumably, those who have interpreted it
literally) are "fools and scoundrels” then, has ve-shalom, the second-century tanna Rabbi Yonatan is one
as well. R. Yonatan appears to have read SHS literally, calling it divre zemer (poetry or song) and
attributing it to a young Solomon, as stated in Shir Ha-Shirim Rabba (1:10):
N70{ 27NKRIL'7UN 27NNEL,N7NN AN W7 R RN [
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An approach much more faithful to the spirit of Rashi's method, in a contemporary format, can be found in
the introduction and commentary of Amos Hakham, part of Mossad Harav Kook's Da'at Mikra series. The

rest is commentary (and translation). Go and learn.
Posted by David S. Zinberg at 8:10 PM

http://www.lineas.cchs.csic.es/inteleg/sites/lineas.cchs.csic.es.inteleg/files/Japhet-
Rashi’'ss%20Commentary.pdf

Sara Japhet, “Rashi’s Commentary on the Song of Songs: The Revolution of the Peshat and its
Aftermath”

The allegorical reading of the Song of Songs dominated the Jewish scene for over a thousand years,
and was in full force even among the Karaites — until Rashi. As far as the Song of Songs is
concerned, it is not enough to describe Rashi’s approach as “the introduction of a new
methodology” or the “founding of a new school of exegesis”. Rather, Rashi’s approach to and
interpretation of the Song of Songs are no less than a revolution . . .


http://realiajudaica.blogspot.com/2011/04/on-reading-and-translating-shir-ha.html
http://seforim.blogspot.com/2012/09/introduction-to-song-of-songs-excerpt.html
https://www.blogger.com/profile/18412806585632619687
http://realiajudaica.blogspot.com/2011/04/on-reading-and-translating-shir-ha.html
http://www.lineas.cchs.csic.es/inteleg/sites/lineas.cchs.csic.es.inteleg/files/Japhet-Rashi's%20Commentary.pdf
http://www.lineas.cchs.csic.es/inteleg/sites/lineas.cchs.csic.es.inteleg/files/Japhet-Rashi's%20Commentary.pdf

http://openmindedtorah.com/uncategorized/eros-and-translation/  Dr. William Kolbrener

The second verse of the first chapter of the Song allows a comparison. King James offers: ‘Let him kiss
me with the kisses of his mouth: for thy love is better than wine,’ rendered by Artscroll as ‘Communicate
your innermost wisdom to me again in loving closeness.” Not only clunky and abstract, Artscroll also
erases the passionate physicality, the eros, from the work. The King James translators — here, the
Cambridge Company of translators led by Francis Dillingham — show why the 1611 translation of the
Bible is the most Hebraic of works in the most Hebraic of periods of English Literature. They do not shy
away from presenting the physical, even the fleshly meaning of the original Hebrew, for

they also understood that the tangible world serves to express the divine. Adam Nicolson, in a book on
the King James Bible, writes that the superficial and surface style of the American World Bible recalls the
atmosphere of a “1930’s bathing party.” Artscroll evinces not a bathing party, but a philosophy seminar
where mention of the body might seem uncouth, vulgar.
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Rabbi Yosef Dov Soloveitchik

The description “0w7p wTP”, which Mishnah Yadayim 3:5 uses with regard to Shir HaShirim . . . refers to
the Divine symbolism described in it. However, this description also expresses a Halakhic principle: This
megillah may not be interpreted kipshutah. Throughout the entire Torah we are permitted to interpret
the verses whether kemidrasham whether kipshutam. Peshuto shel Mikra constitutes an object of
Torah. With regard to Shir haShirim the literal meaning was excluded from the category “Torah” and its
place was inherited by the midrash shel haketuvim. The symbolic method is the only method. Anyone
who explains this megillah on the basis of peshutam shel haketuvim with regard to sensual love,
desecrates its holiness and denies the Oral Torah.

Rabbi Elliot Stern, based on Rabbi Aryeh Klapper

The Song of all Songs

If we assume that Shir HaShirim is in fact intended to be an allegory, this would mean that the allegorical
meaning is the p'shat of the sefer.

However, to write allegorically means writing with two levels of meaning in mind, that of the literal
understanding, and the desired non-literal message. The allegory is created by the relationship between
the literal meaning and the allegorical meaning. Without first understanding the mashal, any
interpretation of the nimshal is not true to the text.

So, for example, if the allegory of Shir Hashirim is about the relationship between God and Israel, then
the characters, Shepherdess and her beloved, actually refer (I'fi pshuto) to Israel and God. However, the
text on the literal level must still be meaningful and coherent in order for the second level meaning,
rightly called the true meaning, to be abstracted from it (isn't that what allegory is after all).

If it were the case that the text has no literal meaning, then we would not be dealing with an allegorical
text, but rather with a coded text. The Shepherdess would not simply refer to Israel, but, in
contradistinction to other times it is used, the word itself would actually mean Israel. If this were to be
the case, any object could have been used, and the story itself need not have been coherent, and there
would be absolutely no reason to translate it literally (as in the normal usage of the words), as doing so
would simply be getting it wrong.

However, | think that we have traditionally held that Shir Hashirim is an allegory, and therefore, needs
to be understood in relationship to the literal meaning.


http://openmindedtorah.com/uncategorized/eros-and-translation/
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“G-d spoke one — These two | heard” —
One unit of Scripture goes off into multiple meanings, but in the end: Scripture never leaves its plain
sense”
Indicating: Even though the prophets spoke in metaphor. one must make the metaphor accord with
its aspects and arrangement
just as the units of Scripture are arranged one after the other.
| have seen several Midrashei Aggada on this book
Some arrange the entire book in one midrash
Other scatter in a number of midrashei aggada solitary verses, and they do not accord with the
language of Scripture and the arrangement of the units
So | said in my heart to grasp the indications of Scripture and interpret them in accord with their
arrangement
and the midrashim from our Teachers | will fix in place, each individual midrash in its place
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And | say:
Solomon saw via the holy spirit that Israel would in the future be exiled, exile after exile and
destruction after destruction,
and that they would lament in this exile their original dignity and remember their initial affection,
that they were His treasure from among all the nations,
saying: | will go and return to my first man, as it was better for me then than now,
and they would remember his acts of lovingkindness, and the offenses they offended, and the goods
which He had said He would give them in the end of days,
so he founded this book via the holy spirit in the language of a woman bound in living widowhood
yearning for her husband leaning toward her intimate reminding him of youthful love and conceding
her guilt
Her intimate too suffers in her suffering and recalls her youthful acts of lovingkindness and her
beauty and her proper deeds through which He was bound to her in a powerful love
to tell them that this is not His plan, and her being sent away is not divorce
for she is still his wife and he her husband
and he will in the future return to her.
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http://www.chabad.org/library/bible_cdo/aid/16445/jewish/Chapter-1.htm#showrashi=true
Our Rabbis taught (Shevu. 35b):

Every Solomon (for they were at a loss to explain why Scripture did not mention his father, as it did in Proverbs and
Ecclesiastes) mentioned in the Song of Songs is sacred (refers to God), the King to Whom peace (ni'?¢) belongs.

It is a song that is above all songs, which was recited to the Holy One, blessed be He, by His congregation and His
people, the congregation of Israel.

Rabbi Akiva said: The world was never as worthy as on the day that the Song of Songs was given to Israel, for all the
Writings are holy, whereas the Song of Songs is the holiest of the holy.

Let him kiss me with the kisses of his mouth:

She recites this song with her mouth, in her exile and in her widowhood:

“If only King Solomon would kiss me with the kisses of his mouth as of old,”
because in some places they kiss on the back of the hand or on the shoulder,

but I desire and wish that he behave toward me as he behaved toward me originally,
like a bridegroom with a bride, mouth to mouth

for... is better: your love [is better] to me more than any wine banquet and more than any pleasure and joy.
In the Hebrew language, every banquet of pleasure and joy is called after the wine,
as it is stated (Esther 7:8): “to the house of the wine feast” . . .
This is the explanation of its apparent meaning.
This figure of speech was used because He gave them His Torah and spoke to them face to face,
and that love is still more pleasant to them than any pleasure,
and they are assured by Him that He will appear to them to explain to them the secret of its reasons and its hidden
mysteries,
and they entreat Him to fulfill His word,
and this is the meaning of “Let him kiss me with the kisses of his mouth.”


http://www.chabad.org/library/bible_cdo/aid/16445/jewish/Chapter-1.htm#showrashi=true
http://www.chabad.org/16480#v8
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Because of the fragrance of your goodly oils: A good name is referred to by the expression, “good oil.”
Because of the fragrance of your goodly oils: that those dwelling at the ends of the earth smelled, [i.e.,] those who
heard of Your good fame when You performed awesome deeds in Egypt.
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Therefore, the maidens loved you: Jethro came at the sound of the news and converted; also Rahab the harlot
said, (Josh. 2:10f.): “For we have heard how the Lord dried up, etc.,” and thereby, “the Lord your God, He is God in
heaven, etc.”
maidens: virgins, since the text compares Him to a youth whose beloved holds him dear, and according to the
allegory, the maidens are the nations.
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Draw me, we will run after you: | heard from your messengers a hint that you said to draw me, and | said, “We will
run after you to be your wife.”
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the king brought me to his chambers: And even this very day, | still have joy and happiness that | cleaved to you.
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We will recall your love: Even today, in living widowhood, | recall your early love more than any banquet of pleasure
and joy.
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they have loved you sincerely: a strong love, a straightforward love, without crookedness (Heb. na'j7y)
or deceit (Heb. n'0d0), [after Isaiah 40: 4: and the crooked terrain (2pyn) shall become a plain and the rugged
mountains (n'0>1n1) a valley],
that my ancestors and | loved you in those days.
This is its simple meaning according to its context,
and according to its allegorical meaning,
they mention before Him the loving kindness of [their] youth, the love of [their] nuptials, their following Him in the
desert, a land of aridness and darkness,
and they did not even prepare supplies for themselves, but they believed in Him and in His messenger, and they did
not say, “How will we go out into the desert, which is not a land of seed or food,” but they followed Him,
and He brought them into the midst of the chambers of the encompassment of His clouds.
With this, they are still joyful today and happy in Him despite their afflictions and distress,
and they delight in the Torah, and there they recall His love more than wine and the sincerity of their love for Him.
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Aryeh Klapper, 2007

In this edition, to our knowledge the first literal translation of Shir HaShirim that makes the
religious allegory explicit, changes in speaker are visually represented in the English text. The
male speaks in bold, the female in plaintext, and the chorus in italics. Many terms for animals in
the text are double entendre for the allegory, for example mp\kax, or within the allegory, for
example o0 — the translation of the former is always the animal, and of the latter is eclectic.

Bound and illustrated copies of this translation may be ordered from
ModernTorahLeadership@gmail.com for 25$



