T 9 KRN
‘NN NI0A 7V |'RA D'WAINY D7 - TN YVI

2T NY7IND LINIRAN XY 7'9W' X9 N NN NN - ATNI ny7m vl

1) 7109 V' 719 12 TN M'WN
22yn WY DWd - N9 DX I
NI7'RN 720 NN KN TINRE 7202 1791W WK 197X NWIY TA1D 1770 1M nWHY - NY2IN W1 AITRIE TIR YV

17 90N NYTINI AITRD NXY NIX 7'9YW' XUNI NNANIY NIANY |n'o ,0701n N1 AITNI

X970 ¥7IXA ¥2OIN DWD NAR Now

M2 1Y 0w — "R RN — "R Pyt twna

PPOPY ROMW 177 ¥ AR T 77937 XK TN PY I

WO 19 RTN ARANIWD LRITW T TPW AR YTD TIRY AR NRY 17V 110 IR mvow: 00 IR
77 0MWIY N0 1 9377 90 VTR A1 AR M wan 11X 93 9, wnn nYIND POW R 070, MIRANAY 17
5an o0

S RN — "DORA 2Owm 290w 02" WA RADwIen D' 277 awa R 7031 1M 1URKY
02379 2710 20wn n? ,2own

7"0Y 723 RITW AR 9O IRWOW 2290w 2w TN

JIRT INYITO2 72307 X7 O, 310 KIT 0D VT IMK 20w AR L aRaw on an

("2 NRTA KD N0 PR HR" 0"

2121 N7 PRI R IR PR NPT WNWR NI21 50 ,90W X1 NIRA MY 00 - "ooRa Down" 1

27 R17 " WAn Domw VT RIW 0N 191,10 YT R 20 RITT IR IR RO 9
X177 02 Y7 ORTNAW AR "R Py 73"vna v 00 ,pw 1R T MY 11V DIR N0 100 PR ORTND 0D
DR 90 YW nyTa

Y7°% 995 OIRY I 1271 PR 2 N0 R INEY OTRT 32 7TIP1 A7V 922 w0 ORI AR — O

P07 RYT MAXY MROATT AW IRW 7752 NIRANT? 231 PRY Q"Wima 937 PO XY INTIava v and

JT2TRY TR YT 70T N NiaRa Pow Rnw



From the shalosh seudot TazriaMetzora5631

Rashi to Bamidbar 19:22 says that the inclusion of the cedatiitvitig water of the Red
Heifer) is because (the person who became tamei met) wasxsdtihg énd the cedar is a
symbol of height) , and so we include the hyssaeith is a symbol of lowne3do teach that he
must lower himself. Sfat Emet seems to transpose Rashi’'s comments to the metzora, but as
cited above, Rashi’s comments there are in fact substantively the same.)

Why is the cedar included in the atonementemh symbolizes the way in which he
sinned and became corrupt?

Because the lowliness needs to come via the very means-ekattion. He neexto
know, even though he may be what he.és 4 person of worth or substance), that when he
seltexalts and imagines that he has a basis foresddftation,he in fact is lowly as an
actual worm the next ingredient in the ritual is wormwood), for the entire Will from the
Name may He be blessed is that he reach the understanding that evesytioingHim
may He be blessednd when this is lacking all is worthle@s Kohelet 1:2).

Now my Father of blessed memory said in the name of the Rabbi of blessed roémory
(R. Simkha Bunim of) Prystka regarding the verske' raises up the lowly and lowers the
exalted™

Since He raises up the lowly, why does he lower them, only to raise them

up?

Because he “raises up the lowly”, meaning that ( the one raised up) must

remain lowly even though he is raised up.

This refers to someone who truly, even though Hesdism up, knows that it is from

Him may He be blessed, and this knowledge itself raises him up

(Similarly, Scripture says ‘let not the wise praise themselves for their wisdomather. (

for this should the praiser praise himself: comprehension and knowledge of Me").

So too “lowers the seklxalting”— because it is the sedixaltation itself that makes him
lowly, because he is cut off from the source of animation, as “he @naudghty person

and G-d — from Sotah 5a) cannot live together”,

and simlarly the Holy Zohar says: “On&ho is lordly is diminished ett.and conversely
one who knows that all is from the Name may He be blessed is a lord,

because certainly the intent is ibat a person should be humble as the result of a false
imagining, becase Scripture writes that Moshe Rabbeinu, peace be on him, was “very
humble” even though he certainly knew that he was the mind of all Israel.

Therefore, even though every act of Divine service contains a point from the human
being independentlyyamely tle Will, but nonetheless it is not possible for a human
being to recognizevhat amount of his seracis brought about by himsetgther
everything is from the Name may He be blessed, and how can texakl¥ia something
which is not his? Indeed thelisexaltation itself is the sign that ketruly lowly, and

this is the hint contained in the cedar twig and the hyss®pritten above.



This week | will venture again into the realm of Chassidic commentary, this time that of
the Sfat Emet, Rabbi Yetdah LeibAlter, the third Gerrer Rebbe. Sfat Emet’s comments
are generally explicitly kabbalistic in substance, and therefore beyond migkdrthink

this section is accessible. | should note that Dr. Art Green has translated selections of
Sfat Emet bt does not include the above. He does, however, talk in his introduction
extensively about the use of the word “nekudah”, point, or “nekudat hachiyut”, in Sfat
Emet, which he understands as referring to the sparkadfi@t is the source of all
existene, or indeed the only true existence. In this section, however, the term seems in
my amateur opinion to have a very different implication, namely that the human will has
independent existence. | quote here from page xxxii of Green’s “The Language of
Truth”, and welcome comments on this issue.

Sefat Emet 5:54

All things are brought into being by Him. But the point is hidden and we have to
expand it. This depends upon the point within us, for the more we expand our
own souls, the more G-d is revealed to us in every place. This is the meaning of
“When Hashem your G-d widens your border” — when the point spreads forth and
expands throughout the human soul.

Green

The jump from speaking of Hashem as Creator to “the point” within all things
takes place almost too quickly, as the book consists of briefly summarized
homilies rather than clearly argued theological discourses. But the “G-d revealed
in every place” is clearly identical to the expanded “point”.

My interest in this section is primarily for his discussion of humility, however. Sfat

Emet, as | understand him, rejects not only the position that one should be unaware or
underestimate one’s capacity relative to one’s fellow human beings, but also tl@posit
that humility comes from seeing that the variance in ability among human beings is trivial
when placed in context of the difference between human beings-dndrStead,

humility comes from recognizing that our talents and perhaps even our acédhe ar

result of Divine Will, not caused by ourselves. But he then undermines this by saying
that they are in fact partially sethused, just that the extent to which they are is
unknowable. | welcome comments on this issue as well, both as to thecganiunay

reading and as to whether you find this a plausible psychological recipe for humility.

Shabbathalom!



