1.  After Virtue, p.1-2 (1981, 1984), Alasdair MacIntyre
Imagine that the natural sciences were to suffer the effects of a catastrophe.  A series of environmental disasters are blamed by the general public on the scientists.  Widespread riots occur, laboratories are burnt down, physicists are lynched, books and instruments are destroyed.  Finally, a Know-Nothing political movement takes power and successfully abolishes science teaching in schools and universities, imprisoning and executing the remaining scientists.  
Later still there is a reaction against this destructive movement and enlightened people seek to revive science, although they have largely forgotten what it was.  But all that they possess are fragments . . . Nonetheless, all these fragments are reembodied in a set of practices which go under the revived names of physics chemistry and biology.  Adults argue with each other about the relative merits of relativity theory, evolutionary theory, and phlogiston theory . . . children . . . recite as incantations some of the theorems of Euclid.  Nobody, or almost nobody, realizes that what they are doing is not natural science in any proper sense at all.  For everything that they do and say conforms to certain canons of consistency and coherence . . . 


The hypothesis which I wish to advance is that in the actual world which we inhabit the language of morality is in the same state of grave disorder as the language of natural science in the imaginary world which I described.  

2.

Isaiah 6:3

And they called to each other, saying: 

Holy, Holy, Holy is Hashem Lord of Hosts;

(But?  Indeed?) 

the whole earth is filled with His glory.


ישעיהו פרק ו:ג
וקרא זה אל זה ואמר: 
קדוש קדוש קדוש ה' צב-אות
; 
מלא כל הארץ כבודו:
3.  The Concept of Holiness, Eliezer Berkovits, 1969 (in Essential Essays on Judaism, p.311 – 314)

Judah HaLevi, explaining the significance of the word “holy” in relationship to God, writes: “Holy expresses the notion that he is high above any attribute of created beings”   . . . Holy, according to HaLevi, apparently means “unlike anything created, transcendent, divine.”  It is the essence of the separateness of God . . .


In the analysis suggested above . . . Rather than indicating transcendence, it seems to be inseparable from the idea of immanence.  Far from meaning inaccessibility, it reveals closeness and association.  It is not the mysterium tremendum.  If anything, it is its very opposite.
4.

Leviticus 19:2

“Speak to the entire community of the Children of Israel, saying to them: 

‘You shall be holy, 

because I, Hashem your G-d, am holy’”


ויקרא פרק יט פסוק ב 
דבר אל כל עדת בני ישראל 
ואמרת אלהם: 
קדשים תהיו 
כי קדוש אני ה' אל-היכם:

5.

Rashi to Leviticus 19:2

“You shall be Holy” – [meaning] 
be separated from sexual transgressions and from sin, because everywhere that you find a sexual restriction, you find holiness . . .

רש"י ויקרא פרק יט פסוק ב 
קדשים תהיו – 
הוו פרושים מן העריות ומן העבירה, שכל מקום שאתה מוצא גדר ערוה, אתה מוצא קדושה . . .
6.
Nachmanides to Leviticus 19:2

“You shall be holy’” - . . . The meaning is: 
the Torah prohibited sexual transgressions 
and forbidden foods, 
but permitted marital sexuality 
and the consumption of meat and wine, 
thus leaving room for one strongly desirous 
to be immersed in marital copulation with his wife 
or his many wives, 
and to be among drunkards and gluttons, 
and to speak at will all vulgarities, 
which the Torah nowhere explicitly prohibits, 
and thus to be 
a vulgarian with the permission of the Torah.

Therefore Scripture comes, 
after specifying the prohibitions 
that it prohibits absolutely, 
and commands generally 
that we should be separated from the permitted . . .

רמב"ן ויקרא פרק יט פסוק ב 
קדושים תהיו - . . . והענין: 
כי התורה הזהירה בעריות 
ובמאכלים האסורים, 
והתירה הביאה איש באשתו 
ואכילת הבשר והיין, 
א"כ ימצא בעל התאוה מקום
להיות שטוף בזמת אשתו 
או נשיו הרבות, 
ולהיות בסובאי יין בזוללי בשר למו, וידבר כרצונו בכל הנבלות, 
שלא הוזכר איסור זה בתורה, 
והנה יהיה 
נבל ברשות התורה:

לפיכך בא הכתוב, 
אחרי שפרט האיסורים 
שאסר אותם לגמרי, 
וצוה בדבר כללי 
שנהיה פרושים מן המותרות . 

7.  Maimonides, Guide for the Perplexed 1:2

You who are engaged in philosophic analysis at the beginning of your conceptual development and plans, and who thinks that he can understand a book which is the guide of the great men of all time by browsing through it during the limited time he has free from eating and sex, as one who browses through a book of history or a conventional poem – realize and see that it isn’t as you immediately thought, but rather as will become clear through meditation on the subject.  To wit:  The intellect which G-d impressed into human beings was the ultimate perfection given to Adam before his rebellion.  As a result of that intellect Adam is described as “the form of Elo-him” and “His image”, and because of it G-d spoke with him and commanded him, as Scripture says “And G-d Elo-him commanded”, as commandment cannot relate to brute animals and to those without intellect.  

The intellect enables humanity to distinguish between truth and falsehood, and this was found in Adam perfect and complete.  However, the shameful and the appropriate are in the category of the apparent rather than in the category of the intellectually graspable.  One does not describe the sphericalness of the heavens as “appropriate”, or the flatness of the earth as “shameful”, but rather as “true” and “false”.  Similarly in Arabic we describe the actual as true and the nonexistent as false, while we describe the appropriate and shameful as good and bad.  

Through the intellect Adam distinguished truth from falsehood in all intellectually graspable matters.  While Adam was still perfect and complete, possessing the thoughts and intellect which cause Scripture to say regarding him “You made him only slightly inferior to elo-him”, Adam had absolutely no ability to utilize the apparent or to comprehend them, so that even the most obviously and apparently shameful thing, nakedness, was not shameful to Adam, and Adam could not comprehend its shamefulness.
8.

Leviticus 20:7

You shall make yourselves holy, 
and you shall be holy, 
because I am Hashem your G-d.

ויקרא פרק כ פסוק ז 
והתקדשתם 
והייתם קדשים 
כי אני ה' אל-היכם: 
9.

Rashi to Leviticus 20:7

“You shall make yourselves holy” – this refers to separation from idolatry.

רש"י ויקרא פרק כ פסוק ז 
והתקדשתם – 
זו פרישות עבודה זרה:

10.

Rabbi Joseph B. Soloveitchik, “Kodesh and Chol” (1945)

It is an empirical fact that kedushah elevates man not by vouchsafing him harmony and synthesis, balance and proportionate thinking, but by revealing to him he non-rationality and insolubility of the riddle of existence.  Kedushah is not a paradise but a paradox.  The dangers involved in the realm of kedushah are, by far, more hazardous than those in the secular sphere.


We have witnessed how the corruption of great ideals gave birth to evil forces in religious and ethical impregnation, more dangerous than evil fathered by evil.  Love, the exalted concept of religion, was distorted into the persecution of heretics.  The Dignity of Man, the lofty concept of the Humanists, was transformed into the deification of man and the worship of the dictator . . .


The two fundamental dimensions of kedushah are “makom” and “zman” – “Place-consciousness” and “Time-consciousness”.

11.

Rabbi Joseph B. Soloveitchik, Halakhic Man
(translation mine; cf. Halakhic Man p. 108)
Creativity – 
this is the embodiment of the ideal of holiness.  Nothingness and nonbeing, absence and chaos, 
nurse from the unsanctified bounds; 
complete being and developed existence 
feed from the realm of the holy.  
When a human wills to reach the status of holiness, his task is to transform into a shaper of worlds.  
If a human does not create and make new – 
he does not become sanctified to his G-d.  
The passive type, 
who dawdles in fulfilling the destiny of creativity, does not become holy . . .

הגרי"ד סולובייציק, "איש ההלכה", p.91 
יצירה – 
זהו גישום האידיאל של קדושה.  
האפס והאין, וההעדר והתוהו, 
יונקים מתחום החול;

ההויה השלימה והישות המשוכללת ניזונות מרשות הקדש.  
כשאדם רוצה להגיע למדריגת הקדושה, עליו ליהפך ליוצר עולמות.  
אם אין אדם יוצר ומחדש – 
אין הוא מתקדש לאל-היו.  
הטיפוס הפסיבי, 
המתעצל במילוי תעודת היצירה, 
אינו מתקדש . . .

