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1. (Bereshit Rabbah 9:5)
“And G-d saw all that He had made, and behold it was very good” -
In the Torah of Rabbi Meir they found written: “And behold it was very good” — behold how good is death.

2. Igrot Moshe Choshen Mishpat 2:73

therefore we are compelled to say that there was a situational extralegal ruling in R. Chanina ben Tradyon allowing
the executioner to bring his death nearer and promising him the Coming World, and from Heaven they agreed with
this situational extralegal ruling . . .

3. Tzitz Eliezer 18:48

| see a second way of answering your difficulty, on the basis of what | saw lyyun Yaakov write, that legally R.
Chanina ben Tradyon was permitted to injure himself as Tosafot Gittin write that where one is scared of suffering
one is permitted to wound oneself, so | say that Rabbi Chanina ben Tradyon engaged in extra-legal piety even
though he was suffering greatly in not being burnt rapidly . ..

4. Igrot Moshe Choshen Mishpat 2:73

therefore we are compelled to say that there was a situational extralegal ruling in R. Chanina ben Tradyon allowing
the executioner to bring his death nearer and promising him the Coming World, and from Heaven they agreed with
this situational extralegal ruling, and this is somewhat implied by Rabbi Chanina ben Tradyon not saying that he
would certainly have a reward for doing him this great turn but rather needed to promise him . ..

5. Sefer Chasidim 234

One must not scream about him at the time of the neshomoh’s departure

so the neshomoh won’t return and endure difficult sufferings

“There is a time to die” — Why did Kohelet need to say this? Rather when a person is goses, when the nefesh of a
person departs — we do not scream about him that the nefesh should return, because he cannot live but a few
days, and for those days he will endure sufferings.

6. Sefer Chasidim 723-724

One must not cause a person not to die rapidly.

For example, if someone was goses, and there was someone near to that house chopping wood, so that the
neshamah was unable to leave - we remove the woodchopper from there

but we must not place salt on his tongue so that he won’t die,

If he is goses and says that he cannot die until they put him in a different place - they must not move him from
there.

Even though they said that a person who is goses — we must not move him from his place, if there is a fire - he
must not be left in the house, rather he must be taken out.



7. Shiltei HaGiborim Moed Katan 16a

From here it seemed right to forbid that which some people practice when the met is goses and the neshamah is
unable to depart - they push the cushion out from underneath him so that he will die rapidly, for they say that
there are in the bed feathers of birds that cause the nefesh not to depart.

Several times | yelled like a rooster to remove this evil practice,

but | was not successful, and my teachers disagreed with me, and the Rav Rabbi Natan of Igra of Blessed Memory
wrote to permit this.

After several years, | found in Sefer Hasidim 723 support for my words, for it is written there:

“If he is goses and unable to die until they put him in a different place —they must not move him from there.”

It is true that the words of Sefer Hasidim require investigation, because initially he wrote that

“If a man was goses, and there was someone close to that house who was chopping wood, and the neshamah is
unable to depart - we remove the chopper from there”, which implies the opposite of what is written afterward,
but we can answer as follows and saythat certainly to do something that will cause the goses not to die rapidly is
forbidden, for example to chop wood there so that the neshamah will be delayed from departing, or to place salt
on his tongue so that he will not die rapidly — all this is forbidden, as is implied there by his language,

and in all similar cases it is permitted to remove such a cause

but to do something that will cause his death to occur more rapidly and the departure of his nefesh - is forbidden.
Therefore it is forbidden to move a goses from his place and leave him in a different place so that his neshamah
will depart,

and therefore it is also forbidden to put the key of bh”kn under the head of a goses so that he die rapidly, because
this too speeds the departure of his nefesh.

According to this, if there is something there that causes his nefesh not to depart - it is permitted to remove that
cause, and this has no legal significance, since he is not placing his finger on the candle, and he is not doing an
action,but to place something on the goses, or to carry him from place to place so that his neshamah will depart
rapidly — appears definitely forbidden, as he is placing his finger on the candle.

8. Rav Mosheh Isserles in Shulchan Arukh Yoreh Deah 339:1

And it is also forbidden to cause the dead to die rapidly,

as for example one who was goses for a long time and was unable to separate - it is forbidden to shove the cushion
or bolster from underneath him,

on the basis that they say that there are feathers from some birds that cause this.

and they must also not move him from his place,

and it is also forbidden to place the keys of the b”h under his head so that he will separate.

But if there is something there that causes a delay in the departure of the nefesh,

as for example if there is close to that house a pounding noise, such as a woodchopper, or if there is salt on his
tongue, and these are preventing the departure of the nefesh,

it is permitted to remove it from there, as this involves no action at all, rather he is removing the prevention.

9. Responsa Minchat Shlomoh 2:86

Since suffering is very difficult for a person and he cannot endure it, as our Sages said ‘Had they tortured Hananiah
etc.’- it is a reasonable presumption that one needs to be merciful toward the sick and to lighten his burden and
to somewhat quiet his pains, especially as it is also possible that strong pains weaken and damage a person more
than the medications, but if the patient is aware, | think that they need to inform him of this if he otherwise knows
his condition, but even if he does not know it, we nonetheless find on Talmud Sanhedrin 84b and the Rashi
thereupon that “You must love your neighbor as you love yourself — Jews were only cautioned against doing to
their peers things they do not wish to do to themselves”. In the case before us, every sick person seeks and pleads
for pain relief even by damaging means, and since this is the standard case, the court can constructively testify that
he would prefer it. It is understood that all this is exclusively to relieve pain, so that the likelihood that this will
bring his death nearer is like an inevitable but unwanted consequence (my reference to that legal construct is only
illustrative). We have also found in the Talmud in several places about many things that are very nearly dangerous
that nonetheless, since the general practice is to do them, we say “G-d guards the simple”, so since the way of all
patients is to receive such pain relief, it is plausible that it is also relevant to apply that principle even in our case,
and so we indeed need to relieve the pain, and Hashem should have mercy.



