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This devar Torah will (correctly) seem a week late, but | will use the excuse that it deals
with the entire book of Vayikra, so perhaps is appropriate for Shabbat Hagadol. It
continues my effort to define the discipline of Rabbinic reading of Torah both in its own
terms and in contrast to the method often associated with Rashbam.

Vayikral:1

He called to Mosheh; wn HR RPN
Hashem spoke to him PHR 17 27
from Ohel Moed 71 PRn
saying IR

Sefer Vayikra opens mysteriously: Who is it that called to Mosheh? When? Where?

Rashbam comments as follows:

1. Since it is written above, nuny 'mow oY .1
2. gt the end of the (previous) bool_<, 1900 Q101 .2
3 o'\r/ulglsk/?ge\g’?,s not able to come iNtothe 1435 gy bax Hx k3 mwm 9120 k9 .3
4. therefore the Holy called him Wi 7AR Inn 7 kg 07 .4

from within the Ohel Moed, INAPNN WNO II .S
5. and this is the (proper)

interpretation of the verse: 0N OR X9 .6
6. He called to Mosheh T TN LT
7. from Ohel Moed rox I .8
8. He spoke to him MR? .9
9. saying

SRRt v aom "7nxn” 10

10. “from Ohel” modifies “called” AN RN MR xpt mo 11
11. as in “Called to him Hashem from "RY

the mountain saying”

12. “He heard the voice speaking to him N 7R 12T 2170 IR yne 12

from atop [the kaporet” - — "T9dN]
13.(meaning that) from atop the , 717N DR ynw n1odn 7un 13

kaporet he heard the voice, LN R ynw 70Rn [n |80 9r 14
14.So too here from the Ohel he qinn [orn7-x] 7R g [p1] 15

heard the voice, ‘110N

15. also as in “Called to him [Elokim]
from within the bush.
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Rashbam explains that

1) it was Hashem who called to Moshe, and

2) that He called to him from Ohel Moed, and

3) that he did so because, as we learned at the end of Sefer Shemot, Moshe could
not enter the Ohel Moed because “the Cloud was dwelling upon it, and the Glory
of Hashem was filling the mishkan”.

But

a) Rashbam resolves the mystery without addressing why the Torah was written
mysteriously.

b) Similarly - Rashbam connects the beginning of Vayikra to the end of Shemot, but
never addresses the question of why the books are separated. As a result, he
does not reach, let alone answer, the question of why the book starts with these
words.

c) Finally - Rashbam cites two (of the three) verses in Shemot in which Hashem
calls to Mosheh to support the syntactic claim that the form “X called to Y from Z”
can mean “X called from Z to Y”. He does not seek to find any common
semantic denominator among the calls.

My contention is that each of these gaps reflects a divergence from Chazal’'s mode of
reading. A Rabbinic reader would assume

a) that a text’s syntax must have semantic significance, in other words that
translation is treachery even within the same language, and

b) that the order of a book is significant, and that the same words may have very
different significance if they occur at the beginning or end of a book rather than
the middle!, and

c) that the meaning of G-d calling Mosheh” in our verse is best discovered by
studying it in the substantive context of other times that G-d calls, and specifically
other times that G-d calls Mosheh.

! This is not the same as saying that the literary order of a book must conform to the
chronological order of the narrative. This cannot be the case in Chumash, which
explicitly places some sections dated earlier after those dated later; the debate about
whether or not nnima nixni 0TI W relates only to undated sections.
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| note in passing that Sefer Shemot does not actually end with Mosheh'’s inability to
enter the Ohel Moed; rather, it ends by noting that throughout their desert sojourn, the
Children of Israel journeyed when and only when the cloud did.

By contrast, Rashi', selectively following midrashim, adopts the position that “He called
to Mosheh” is not the introduction to an episode, but rather the caption of the book. Our
verse should be understood as follows:

“He called (to express that he valued him) to Mosheh (each time He intended to speak
with him; the call was audible only to Mosheh, and then) Hashem spoke to him (and not
to Aharon, even though Mosheh would have to repeat His words to Aharon) from Ohel
Moed (and was audible only within Ohel Moed).”

Rashi thus explains why the book opens with this clause and why the phrase “from Ohel
Moed” is in the second clause rather than the first. He also located this “calling” within a
tradition that regards “calling” generally, and especially Divine calling, as a gesture of
affection.

Much the same approach is taken by R. Avin in the name of R, Berakhyah in Vayikra
Rabbah 1:4", but the form is very different. He begins by citing Tehillim 89:20:
PTONITNA RO TIXR
1 NXANI
NMAYYITY N Y

Dy ninat nin' 0N

Then You spoke in a vision to Your pious ones,

and You said:

“I have placed effective-help on a mighty one,
| have raised up a chosen one from the nation”.

For the Midrash, the question is: What Biblical characters are referenced here? Its
answer is Avraham, David, and Mosheh.

For us, the question is: Do the Rabbis genuinely believe these characters to be in the
verse, or are the simply using the verse as an excuse to praise these characters?

My answer is:

March 22, 2013 Shabbat HaGadol 5773



The Center for Modern Torah Leadership

The Rabbis likely understood tx as locating this verse in history. That said, the
very next verse refers to David — '1Tay TIT 'nX¥n - so he seems a likely subject here as
well. However, the verse refers to “pious ones” — plural!

The Psalm is introduced as 'natxn |N'X7 7DOwn, and tradition identifies Eitan
haEzrachi as Avraham. (We can quibble about the historicity of that tradition, but the
midrash is entitled to assume it). So the chapter now refers to plural chasidim. Why is
the further claim that Mosheh is referenced necessary?

Tehillim 106:5 identifies Mosheh as “His chosen”, and the case is made that
Mosheh can be described as a “mighty one” because he was able to withstand hearing
the voice of Hashem when the entire Jewish people could not. Therefore G-d called to
Mosheh, and to Mosheh alone.

My sense is that this argument is not compelling, and it would be tempting to
dismiss the midrash as eisegesis:

However — Midrash is often the record of a performance, rather than the
embodiment of an interpretation. In this type of midrashic performance art, the goal is
to use a verse from Tehillim to explain the Torah verse of the Parshah — in other words,
any interpretation of the verse from Tehillim has only instrumental value, and we need
not be concerned with how compelling it is exegetically rather than pedagogically. The
reading is of the verse of Torah — and the exegetical claim is that Hashem called to
Mosheh to come to Him in Ohel Moed because Mosheh alone was capable of bearing
the experience of hearing the Divine voice — therefore they needed privacy.

This reading once again sees our verse as a caption for the whole book — the
reason G-d speaks to Mosheh, rather than to all Israel, is that no one else is capable of

listening, even when Revelation does not have the dramatic accoutrements of Sinai.

Shabbat Shalom
Aryeh Klapper

' Rashi to Vayikra 1:1
He called to Mosheh
All speakings and saying-tos and commandings were preceded by ‘calling’ —
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which is a term of endearment,
the language that the ministering angels use,
as Scripture says: “and they called each to each”,
but to the prophets of the Nations of the World, He appeared to them using terms of
transience and tum’ah,
as Scripture says: “Vayikar Elokim to Bil’am”.

He called to Mosheh -
The voice went and reached his (Mosheh’s) ears, but all Israel did not hear.

It would have been possible to say that there was also a ‘calling’ for each break —

To prevent this Scripture writes “and He spoke.”

So what was the purpose of the breaks?

To give Mosheh time to reflect between each paragraph and each topic.
All the more so an ordinary person learning from an ordinary person (must reflect
between paragraphs and topics).

To him -
to exclude Aharon.
Rabbi Yehudah ben Beteira says:
In thirteen places in the Torah it says “to Moshe and Aharon”,
but correspondingly there are thirteen exclusions,
in order to teach you that (the first 13) were not said to Aharon, but rather were
said to Mosheh to say to Aharon.
These are the thirteen exclusions: _
“to speak with him”, “speaking to him”, “He spoke to him”, “I will meet you™' [etc.]
The complete list is in Torat Kohanim (= Sifral:8-9 = Midrash Halakhah on Vayikra).

It would have been possible to say that (all Israel) heard the Voice of the calling?
To prevent this Scripture writes “kol elav” (Bamidbar 7:89) rather than “kol 10” —
Mosheh heard, but all Israel did not hear.

From Ohel Moed -
This teaches that the Voice ceased and did not go out beyond the Ohel.

It would have been possible to say that this was because the Voice was low (volume)?
To prevent this Scripture writes “the Voice” —
What is the meaning of “the Voice”?
the same voice explained in Tehillim 29:4-5 — “the VVoice of Hashem is powerful, the
Voice of Hashem is glorious, the Voice of Hashem shatters cedars”.
If this is so, why does Scripture write “from Ohel Moed”’?
To teach us that the Voice ceased [etc.)
Similarly (Yechezkel 10:5) “the voice of the wings of the cherubs was
heard until the outer courtyard”.
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It would have been possible to say that this was because the voice
was low — To prevent this Scripture writes “like the Voice of E-I Shad-
dai in His speaking”

Why then does Scripture write “until the outer courtyard”?

Because when the voice reached there, it ceased.'
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